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Introduction 
 

It is difficult for our finite mind to comprehend the concept of no 

beginning and no ending, ETERNITY.  But GOD is omnipresent; 

that is, has always been, is now and always will be.  History will 

clearly show most if not all civilizations and peoples believed in 

some type of superior being and a life beyond the earthly life.  

 

Some of these lessons may require concentrated reading than oth-

ers.  Hopefully they will answer your questions life and existence 

beyond this terrestrial ball we call Earth. The following lessons 

look into what the Bible says.  
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SOUL/SPIRIT 

 Introduction 
1. These two words are synonyms, and are the principal transla-

tions of psuche and pneumatic respectively in the Greek New 

Testament, with Hebrew counterparts in the Old Testament. 

Both are related to the mysterious conscious existence that we 

call "Life," about which there is more that we do not know than 

that we do know. But that to which the scriptures do furnish us 

is very significant, and evidently sufficient for divine purpose -

- which is practical rather than to gratify curiosity. "The secret 

things belong unto Jehovah our God; but the things, that are re-

vealed belong unto us and to our children, for ever that we may 

do all the words of this law" (Deuteronomy 29:29). We shall 

glean from such of best we can for these notes, and invite 

whatever input others may provide. 

2.  We often think in terms of vegetable life, animal life, and hu-

man life, all of which have some things in common. As far of 

we can ascertain, however, vegetable life is not sentient (pos-

sessing feeling or consciousness); and it does not have the 

power of locomotion. But each of these forms of life is some-

thing tangible, yet able, under certain conditions, to collect and 

fashion matter about itself in various tangible forms, and to ex-

ert energy within them and likewise without (form within) by 

means of said forms. Also, under certain conditions, it may or 

does vacate those material forms, leaving them dead. 

3.  But the terms "soul" and "spirit" are never used in scripture 

with reference to plant life. And, with the single exception of 

Ecclesiastes 3:21 (in the Old Testament), it seems that "spirit" 

is never used of animal life. But both "soul" and "spirit" are 

used freely in reference to human life. And "spirit," but not 

"soul" is also used of non-human entities both good and bad, as 

GOD (who is "Spirit," John 4:24, self-existent and uncreated, 

but Creator of all other spirits), the HOLY SPIRIT (included in 

the Godhead along with CHRIST and, like him, a participant in 

creation), ANGELS (whether good or fallen), SATAN (by im-
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plication a fallen angel and leader of the others), and DE-

MONS.  

4.  Out of 105 times, psuche is translated "soul" 58 times, "life" 40 

times, "mind" three times, "heartily" once, and twice it is un-

translated (John 10:24; 2 Corinthians 12:15). And out of 385 

times, pneuma is rendered "spirit" or "Spirit" 291 times in the 

King James Version and 381 times in the American Standard 

Version (the difference being that 89 times the latter has "Holy 

Spirit" where the former has "Holy Ghost" and the former has 

"Ghost" twice where the latter has "spirit" for Jesus' own spirit 

[Matthew 27:50; John 19:30]); it is also rendered "wind" once 

(John 3:8) "life" once (Revelation 8:11), "spiritual gift" once (1 

Corinthians 14:12), and "spiritually minded" once (Romans 

8:11). 

(Note: Where the King James Version has, "Ghost" or "ghost" 

instead of "Spirit" or "spirit," the instance referred to above, it 

is because in 1611 (when first published) the word "ghost" was 

often still used for "spirit" in the sense of "guest" -- both 

"ghost" and "guest" having a common linguistic ancestry. But 

with time, "ghost" came to be used of a disembodied spirit ra-

ther than the guest of a living human body, thereby making its 

use in the King James Version to be antiquated and easily mi-

sunderstood by modern readers. Also the American Standard 

Version has "Ghost" (Matthew 14:26; Mark 6:49), the King 

James Version has "spirit" -- the Greek word not being pneuma 

however, but phantasma, a phantom, apparition, or specter. 

The New King James Version (1983) renderings are the same 

as those of the American Standard Version (1901) to conform 

to the English usage.) 

Often Used Interchangeably 
"Soul" and "spirit" are oftentimes used interchangeably for the 

"inward man" in contrast with the "outward man" of a human indi-

vidual (which will from now on be our focus), as expressed in 2 

Corinthians 4:16. For example in Matthew 10:28 psuche is con-

trasted with the "body" or "outward man," with Jesus saying, "Be 
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not afraid of them that kill the, body, but are not able to kill the 

soul: but rather fear him who is able to destroy both soul and body 

in hell." And, in James 2:26 we read that "the body apart from the 

spirit is dead." 

The latter passage calls to mind Genesis 35:18, which speaks of 

Jacob’s wife Rachel, who died giving birth to her second child, of 

whom it is said: "And it came to pass as her soul was in departing 

(for she died), that she called his name Ben-oni: but his father 

called him Benjamin." We give the quotation because death is at-

tributed to departing of the soul from the body, just as by James it 

is said that the body apart from the spirit is dead. 

Two especially pertinent observations are in order at this point: 

a.  It becomes apparent that the body is dependent on the spirit or 

soul for its life and faculties, not vice versa. Jesus declared, 

"It is the spirit that giveth life; the flesh profiteth nothing" 

(John 6:63). When the soul (spirit) leaves the body, the eye 

does not see, the ear does not hear, the tongue does not taste 

or speak, the nose does not smell, and no part of the body has 

any sense of touch. The spirit made its contact with the out-

side world by means of these organs. But the spirit apart from 

the body is not without such faculties. (Compare Jesus’ ac-

count of the Rich Man and Lazarus in Luke 16:19-31.) 

b.  The scriptures likewise indicate the soul or spirit is continuing 

to be a living entity after the death of the body. It was with 

that fact that Jesus put the Sadducees to silence in their ar-

gument against the belief of the Pharisees in the resurrection 

of the dead recorded in Matthew 22:23-33. "For, the Saddu-

cees say that there is no resurrection neither angel or spirit" 

(Acts 23:8). Yet they did claim to believe the first five books 

of the Old Testament, written mostly by Moses. So Jesus 

said, "Ye do err not knowing the scriptures, nor the power of 

God…. But of touching the resurrection of the dead, have ye 

not read that which was spoken unto you by God, saying I am 

the God of Abraham, and the God of Isaac, and the God of 
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Jacob [Exodus, 3:6]? God is not the God of the dead, but of 

the living." 

The comment of McGarvey in this connection is apropos: 

"here the term dead is used in the sense attached to it by the 

Sadducees. … But to the Sadducees a dead man was non est -

- he had ceased to exist, he was nothing; and to say, in their 

sense of the term, that God is the God of the dead, is to say 

he is the God of nothing. It would be nonsense. But God did 

say, hundreds of years after the death of the three patriarchs, 

'I am the God of Abraham, and the God of Isaac, and the God 

of Jacob' (Ex.3:6). The conclusion follows that the patriarchs 

were not dead in the Sadducean sense of the term; and, as the 

conclusion applies only to their spirits, it proves that spirits 

continue to be alive after the bodies which they inhabited are 

dead." (J. W. McGarvey, on Matthew 22:31-32, in Commen-

tary on Matthew and Mark, 1875.) 

Jesus was saying there was a sense in which Abraham, Isaac, 

and Jacob were still living, though dead so far as their bodies 

were concerned, else God would not have spoken as he did. 

And, so far as the philosophy of the Sadducees was con-

cerned, if any part of Abraham, Isaac, and Jacob lived after 

their bodies were dead, they could not logically deny the pos-

sibility of a resurrection for them -- and, if for them then for 

mankind as a whole. Hence, they were put to silence by what 

our Lord had to say (Matthew 22:34; cf. Mark 12: 18-27; 

Luke 20:27-40). 

Sometimes Distinguished.  
1.  While "soul" and "spirit" are often used interchangeably, they 

are also sometimes contrasted with each other as well as with 

the body, as in 1 Thessalonians 5:23: "And the God of peace 

himself sanctify you wholly: and may your spirit and soul and 

body be preserved entire, without blame at the coming of our 

Lord Jesus Christ." And Hebrews 4:12 speaks of the word of 

God as, a sword so sharp that it can penetrate our inmost being, 

"piercing even to the dividing of the soul and spirit" -- not from 
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each other but lying open as it were, both of them "and quick to 

discern [literally, able to judge] the thoughts and intents of the 

heart." 

2.  When "soul" and "spirit" are distinguished, "soul" is used as the 

physical animation we have in common with the animal crea-

tion, and "spirit" is used of man’s higher nature that distin-

guishes him from the animals and makes him akin to God in a 

way they are not. It would seem that, while physical animation 

has been inherited by the human race form Adam the "spirit" is 

not thus inherited. Hebrews 12:9 states: "We had the fathers 

[plural] of our flesh to chasten us, and we gave them reverence: 

Shall we not much rather be in subjection to the Father [Singu-

lar] of spirits and live?" 

The margin of the American Standard Version says, "Or, our 

spirits." Robertson’s Word Pictures in the New Testament sup-

ports this, saying, "Rather, 'Unto the Father of our spirits' (note 

article ton)." The Expositor’s Greek Testament likewise does 

so, suggesting that "the article before pneumaton [spirits] 

makes, it probable that there is no reference to angels but only 

an antithesis to teas sarkos hemon [our flesh]," and stating that 

"the position of the two words sarkos [flesh] and pneumaton 

[spirits] confirms this." And it is so translated by Macknight, 

with emphasis on "our" -- "shall we not much rather be in sub-

jection to the Father of OUR spirits, and live?"; by Coneybeare 

and Howson The Life and Epistles of Saint Paul; by The Liv-

ing Oracles; by the New International Version; and in several 

translations by individuals, of Rotherham, Weymouth, et al. 

(This is in harmony with Zechariah 12:1, that Jehovah "for-

meth the spirit of man within him," and has strong implications 

against the doctrine of hereditary depravity. While we also 

have our bodies from God, it is indirectly so, through Adam 

and all intervening ancestry down to our immediately earthly 

fathers ["the fathers of our flesh"]; but it seems not to be so of 

our "Spirits." When our spirit becomes tainted with sin, it is 

because of their own transgressions as in the case of Adam and 
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Eve, and not because of heredity, just as their transgression was 

not. 

c.  That "spirit" is superior to "soul" when not used interchangea-

bly, is seen in 1 Corinthians 15:44-49. In v-44, the body that is 

"sown" (buried) is called a psuchikon (literally, "soulical." but 

translated "natural") body; whereas that which is raised is de-

scribed as a pneumatikon ("spiritual") body. This does not 

mean a spirit without a body, just as natural body does not 

mean natural without a body (or soulical body is not a soul 

without a body). But in both instances, the kind of body is un-

der consideration -- with the context indicating the spiritual to 

be superior to the soulical. This is further seen in vs. 45-49, 

where Adam is called "the first man Adam" and CHRIST is 

called "the last Adam", and it is said that the first became "a 

living soul" but the last was "a life-giving spirit" -- and that as 

we have borne the image of the former in our earthly life we 

shall bear the image of the latter in our heavenly existence – a 

higher existence. (Cf. Philippians 3:20-21; 1 John 3:). 

d.  When it is stated in I Corinthians 15:45 that man became "a liv-

ing soul," it did not mean he was "soul" without "spirit." But 

reference is made to what is called in Genesis 2:7 of the mak-

ing of man: "And Jehovah God formed man out of the dust of 

the ground. And breathed into his nostrils the breath of life; and 

man became a living soul." This indicates that when man’s 

physical body was made of elements of the earth, it was as life-

less as those elements themselves before being thus fashioned 

together. But when God "breathed into his nostrils the breath of 

life," he became a "living nephesh" – that is, a being or creature 

that lives by breathing -- nephesh being the word for creature 

in Genesis 1:20,21,24 – all such creatures having the breath of 

life" (see Genesis 7:15,22), though seemingly not breathed into 

them directly by God as in the case of Adam, and not recipients 

of the higher type of life that also was his. 

(NOTE: The Hebrew word nephesh has a great range of trans-

lations, depending on context, including the following: any, 4 
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times; appetite, 2 times; beast, 2 times; body, 7 times; breath, 1 

time; creature, 9 times; the dead (with ‘body’ or ‘bodies’ un-

derstood), 5 times; desire, 5 times; ghost, 2 times; heart, 15 

times; life, 119 times; lust, 2 times; man, 3 times; mind, 15 

times; one, 1 time; own, 1 time; person, 39 times; pleasure, 4 

times; self, 19 times; SOUL, 428 times; thing, 2 times; will, 4 

times; and a few other examples with which we shall not take 

space. But notice that SOUL is the predominant use. And 

please observe carefully the following note.) 

(NOTE: By a figure of speech called "synecdoche," in which a 

part is put for the whole (or the whole for a part, as the case 

may be), persons are often called by a single part of their being. 

We frequently speak of "somebody," "anybody," and some-

times of "a body," meaning a person, some person, or any per-

son. And in scriptures persons are frequently referred to as 

"souls" – as in Genesis 46:26, "all the souls which came with 

Jacob into Egypt, which came out of his loins." It is in that 

sense that Adam became a "living soul" when God breathed in-

to his nostrils the breath of life." And, strange to say three 

times we have the expression "dead soul" [Numbers 9:6,7,10, 

King James Version, and the American Standard Version say-

ing "dead body"] -- in addition to 5 times for "the dead" men-

tioned in the foregoing paragraph. In each of the occurrences 

just cited in Numbers 9, the Hebrew word is nephesh, with the 

context indicating it to be dead – hence, a body no longer hav-

ing the "breath of life" in its nostrils.")  

 e.  Man’s superiority to the animal creation is seen in the distinc-

tive manner in which he was made, the special way in which 

the "breath of life" was communicated to him, and particularly 

from the fact that God [Elohim, plural] said in the beginning, 

"Let us make man in our image, after our LIKENESS…. And 

God created man in his own IMAGE. In the IMAGE of God 

created he him: male and female created he them" (Genesis 

1:26-27). It must be his "spirit" – as distinguished from his 

"soul" (physical animation) – that is in the image of God, and 

that makes him vastly superior to all other of earth’s creatures. 



10 

 

f.   Obviously, the nature of that image is (1) intellectual (able to 

receive communication from God and to think God’s thoughts 

after him; also capable of abstract thought), (2) emotional (ca-

pable of joy and sorrow and of being grieved or glad by the 

things that grieve or please God), (3) moral (capable of eva-

luating character and distinguishing between right and wrong 

in harmony with the will of God if informed regarding the lat-

ter, (4) volitional (having the power of choice and will, and ca-

pable of more than instinctive responses to environment and 

stimuli, so as to be able to choose to do right and refuse to do 

wrong when these are understood); and (5) endowed with con-

science, to sit in judgment on one’s own thoughts and conduct 

according to the standard he has adopted (a faculty that can be-

come "seared" by abuse (cf. Timothy 4:2, king James and New 

King James Versions).  

These qualities enable communion and fellowship with God, or 

estrangement from God, also repentance (a change of evalua-

tion, mindset, and determination), and therefore make him ac-

countable to God for character and manner of life in a way that 

the animals are not, which are controlled principally by instinct 

within and conditioning from without. 

g.  That distinction seems to make man akin to two worlds (earthly 

and heavenly), in a way that animals are not, and his life on 

earth to be one of probation, as that of animals evidently is not. 

It likewise accounts for the possibility and fact of sin on the 

part of man, for religion (whether of divine or human origin), 

for judgment of all mankind by God, and for divine scheme of 

human redemption – therefore, for the gospel of our salvation 

(see Acts 17:22-31; Romans1:16 -17; etc.) – and, of course, for 

the "scriptures" to make us "wise unto salvation" and furnish 

the man of God "completely unto every good work" (2 Timo-

thy 3:14-17). 

These last matters cannot be too greatly emphasized, because 

they have to do with what GOD has done in his MERCY and 

PATIENCE and LOVE to mold (and remold and purify) the 
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human moral conscience and character after his own will and 

for a blissful ETERNITY with him. "The GRACE of God hath 

appeared, bringing SALVATION to all men, INSTRUCTING 

us, to the intent that DENYING ungodliness and worldly lust, 

we should LIVE soberly and righteously and godly in this 

present world; looking for the blessed HOPE and APPEAR-

ING of the glory of the great God and our Saviour Jesus Christ; 

who GAVE himself for us, that he might REDEEM us from all 

our iniquity, and PURIFY unto himself a people for his own 

possession, zealous of GOOD works" (Titus 2:11-14). 

Eternal verses Temporal 
1.  The " outward man" referred to in the first paragraph under "2." 

above, is said to be "temporal," whereas the "inward man" is 

not, but is "eternal." Note the following: 

"Wherefore we faint not [at the risk and prospect of death]; but 

though our outward man is decaying, yet our inward man is re-

newed day by day. For our light affliction, which is for the 

moment, worketh for us more and more exceedingly an eternal 

weight of glory; while we look not at the things which are seen, 

but at the things which are not seen: for the things which are 

seen are temporal; but the things which are not seen are eternal. 

For we know that if our earthly house of our tabernacle [New 

King James Version, our earthly house this tent] be dissolved 

[as a result of death], we have a building from God [to super-

sede the earthly house], a house not made with hands, eternal 

in the heavens. For verily in this we groan, longing to be 

clothed upon with our habitation which is from heaven: if so be 

that being clothed we shall not be found naked. For indeed we 

that are in this tabernacle do groan, being burdened; not that we 

would be unclothed, but that we would be clothed upon, that 

what is mortal [subject to death or dissolution] may be swal-

lowed up of life…. [moreover] whilst we are at home in the 

[earthly] body. We are absent from the Lord,… and are willing 

rather to be absent from the body, and to be at home with the 

Lord" (2 Corinthians 4:16-5:8). 
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(Note: It would seem from vs. 9-10 that follow the foregoing 

text, that Paul expected the joint blessedness of (a) being 

"clothed upon" with his "habitation from heaven," which would 

be "eternal." And (b) "be[ing] at home with the Lord." To be 

after, not prior to, his appearing "before the judgment seat of 

Christ" – which will be at the Lord’s "appearing" – that is, at 

his coming again [see 2 Timothy 4:1,8].) 

(Note: The words translated "house," "building," and "habita-

tion," all reference to a place of abode without reference to the 

type of structure of kinds of material composing it, while "ta-

bernacle’ was usually either a temporary or portable structure, 

as a tent made of cloth and/or skins or a booth made of 

branches or twigs braided together, and are therefore used in-

terchangeably and synonymously in some instances. Our lan-

guage, however, does not have an idiom by which we speak of 

putting on either a house or a tent and being clothed with it.) 

2.  It needs to be observed that the unclothed human soul (or spirit) 

– notwithstanding a retention of its faculties, and for the righ-

teous its state may be preferable to suffering in the flesh – (a) is 

not the entire human being, and (b) Paul’s anticipation for eter-

nity was not for his "inward man" to be "unclothed" or 

"naked." Rather, it was to have a better "clothing" or "habita-

tion" – a better "outward man" than the earthly one, in which 

we "groan." 

Moreover, the unclothed condition after physical death is not 

permanent, but intermediate between death and bodily resur-

rection, and is experienced in what is referred to in the New 

Testament as Hades, which literally means "unseen." That 

word is translated in the King James Version as "hell" (English 

word likewise literally means "unseen"), but left untranslated 

in the American Standard Version. It occurs 10 times, in Mat-

thew 11:23; 16:18; Luke 10:15; 16:23; Acts 2:27,31; Revela-

tion 1:18; 6:8; 20:13,14. Both the righteous and the unrighteous 

go to Hades upon death, with each receiving a foretaste of what 
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his destiny will be after the resurrection and final judgment, as 

will become evident from the considerations that follow.  

a. Hades is to be distinguished from two other Greek words 

translated "hell" in the New Testament – one of which is 

gehenna, and occurs 12 times – in Matthew 5:22,29,30; 

10:28; 19:9; 23:15,33; Mark 9:43,45,47; Luke 12:5; James 

3:6. Gehenna refers to the lake of fire, the eternal destiny of 

the wicked, and is translated "hell" by nearly all, if not all, 

English versions (because it, too, is unseen by mortal eyes). 

The other Greek word from which Hades is likewise to be 

distinguished at least partially, is tartarus, occurring in 2 

Peter 2:4 and translated "hell," but seemingly referring to 

an intermediate place of punishment for the wicked (cf. 2 

Peter 2:4,9), answerable to the part of Hades where the rich 

man was, in Jesus’ account of the Rich Man and Lazarus 

(Luke 16:19-31). The rich man was suffering "torment," 

and was separated by a "great gulf" (chasma, chasm) from 

Lazarus, who was an honored guest in the bosom of righ-

teous Abraham, and "comforted" – evidently in another 

part of Hades. For Jesus, whose soul was in Hades between 

his death and resurrection (see Acts 2:27, 31), when on the 

cross and speaking to the penitent thief also being crucified, 

said "Today shalt thou be with me in Paradise" (Luke 

23:43) – evidently the place of the righteous in Hades, 

where Abraham and Lazarus were, while not yet raised 

from the dead (see Luke 16:30-31). 

(When the general resurrection and judgment occur [Reve-

lation 20:11-15], death (physical death) and Hades will be, 

as it were, "cast into the lake of fire" [v. 14]) – never more 

to be experienced either by righteous in heaven or the un-

righteous in hell (Gehenna – a blessing for the righteous, 

but not for the unrighteous.)  

b.  The passage from 2 Corinthians 4:16-5:8 that we have dis-

cussed is somewhat reminiscent of and supplements the 
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great resurrection chapter of 1 Corinthians 15. Beginning 

with [v. 35 of the latter, we learn that the same life (spirit) 

that was in the body that dies will be in the body that is 

raised, which is superior to, a replacement of, and in some 

sense a continuum of the earthly body. This justifies stand-

ing before the judgment seat of Christ when he returns at 

the end of history, and receiving for the deeds done in the 

earthly body (2 Corinthians 5:10), with both soul and resur-

rection body experiencing the same destiny in eternity (cf. 

Matthew 10:28). The resurrection body of the unrighteous, 

while not sharing in the glory of the resurrection body of 

the righteous, will be "eternal" even if not described as 

"immortal" (as will be noted again later).  

Also, in vs. 51-55 of 1 Corinthians 15 we read: "We shall 

not all sleep [the sleep of death], but we [who are alive 

when resurrection day comes] shall be changed, in a mo-

ment, in the twinkling of an eye, at the last trump: for the 

trumpet shall sound, and the dead shall be raised incorrupt-

ible [not subject to dissolution], and we shall be changed. 

For this corruptible [body] must put on incorruption, and 

this mortal [body] must put on immortality [deathlessness]. 

But when this corruptible [body] shall have put on incor-

ruption, and this mortal [body] shall have put on immortali-

ty, then shall be brought to pass the saying that is written, 

Death is swallowed up in victory. O death, where is thy 

victory? O death where is thy sting?" 

Note: The King James Version has: "O death (thanatos), 

where is thy sting? O grave (hades), where is thy victory?" 

This is due to use of different Greek manuscripts. But the 

Greek word hades used by them was not also properly used 

of the grave, as was its closest Hebrew equivalent, Sheol, 

occurring in the Hebrew text of Hosea 13:14, to which 1 

Corinthians 15:55 is an allusion but not an exact equivalent, 

and where even "Sheol" did not necessarily refer to above 

grave. So that part of the King James translation referred to 

above is not precisely accurate. (See, for example, W. A. 
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Vine, Expository Dictionary of New Testament Words, on 

"Hades.") 

In all other passages where the King James Version has 

"grave" as a noun, the Greek words are mnema (1 time, 

with alternate renderings of "sepulchre," 4 times, and 

"tomb," 2 times), and its kindred term mnemeion (8 times, 

with alternate renderings of ‘sepulchre," 29 times, and 

"tomb," 5 times). 

c.  The persons contemplated in the forecited passages are the 

righteous. But the unrighteous as well as the righteous will 

be raised – " a resurrection both of the just and the unjust" 

(Acts 24:15) – but to different eternal destinies. Said Jesus: 

"The hour cometh in which all that are in the tombs shall 

hear his voice, and shall come forth; they that have done 

good, unto the resurrection of life; and they that have done 

evil, unto the resurrection of judgment [King James Ver-

sion, damnation]" (John 5:28-29). Jesus again: "And these 

shall go away into eternal punishment; but the righteous 

unto eternal life" (Matthew 25: 46). 

d.  The "life" of the righteous and the "punishment" of the un-

righteous are the same duration – namely "eternity." That 

means that both have an eternal conscious existence, not-

withstanding the punishment of the wicked is described as 

"destruction." Jesus said "And be not afraid of them that 

kill the body, but are not able to kill the soul [which shows 

that the soul survives the death of the body]: but rather fear 

him who is able to destroy both soul and body in hell [in 

gehenna]" (Matthew 10:28) – that is, after the resurrection 

and final judgment. But "destruction" and "annihilation" 

are not necessarily equivalent.  

e.   Job is represented as having said, "He hath destroyed me on 

every side. And I am gone" (Job 19:10, King James Ver-

sion). Yet neither his existence nor his consciousness was 

annihilated. He had been deprived of his property, his 
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children, and his health, so that his lot was one of exceed-

ing sorrow and constant suffering. Deprivation and misery 

will likewise constitute the "destruction" of the wicked in 

eternity. At the "revelation of our Lord from heaven … [the 

disobedient] shall suffer punishment, even eternal destruc-

tion from the face of the Lord and from the glory of his 

might" (2 Thessalonians 1:7-9) – eternal separation from 

God and all that would make conscious existence blissful. 

That separation is called death – the ultimate as to death 

and, in contrast with physical death, is called "the second 

death" in Revelation 1:11; 20:6,14 – "in the lake that bur-

neth with fire and brimstone" (21:8) – "the eternal fire 

which is prepared for the devil and his angels" (Matthew 

25:41). 

f.  In everything called death, a separation is involved. Not only 

is the body apart from the spirit called dead (James 2:26), 

but the "Prodigal Son," while estranged from his father, 

was described by him as "dead" and "lost" but after recon-

ciliation as being "alive again" and "found" (Luke 15:24). 

Likewise, "she that giveth herself to pleasure is [said to be] 

dead while she liveth" (I Timothy5:6) –that is, alive physi-

cally but dead spiritually, because estranged from God on 

account of mindset and conduct. And all such are said to be 

"dead through your trespasses and sins" (Ephesians 2:1). 

But as long as we are alive physically, and thus in a state of 

probation, we can yet be "made alive together with Christ" 

by the grace of God (vs. 1-6), if we will, so that "the second 

death," which is eternal, is not inevitable. 

g.  The eternal existence of the wicked after physical death is 

never called "life," but "death" ("the second death"). Con-

sequently it is never referred to as "immortality." The latter 

has reference to a state of "incorruption" (aphtharsian) of 

the redeemed bodies of the saints, and not of being subject 

to death (aphtharsian) on the part of God (Deity) and the 

bodies of the saints in eternal glory. Christ "abolished 

death, and brought life and immortality [aphtharsian, incor-
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ruption, for the righteous] to light through the gospel" (2 

Timothy 1:10). And in the judgment there will be rendered 

"to them that by patience in well-doing seek for glory and 

honor and incorruption [King James Version, immortality], 

eternal life" (Romans 2:5-7). Such will be rendered by him 

"who only hath immortality [athanasian, undyingness]" (1 

Timothy 6:16) – that is, by him who alone possesses it in-

nately. 

We close with attention to an impressive passage from 

Romans 8:18-23, in which "creation" is personified and 

represented as hoping to share in the future glory of the 

"sons of God" – which passage reads as follows: 

"For I reckon that the suffering of the present time are not 

worthy to be compared with glory which shall be revealed 

to usward. For the earnest expectation of the CREATION 

waiteth for the revealing of the SONS OF GOD. For CRE-

ATION was subject to vanity, not of its own will, but by 

reason of him who subjected it, in hope, that the CREA-

TION itself also shall be delivered from the bondage of 

corruption unto the liberty of the glory of the CHILDREN 

OF GOD. For we know that the whole CREATION groa-

neth and travaileth in pain together until now. And not only 

so, but OURSELVES also, who have the firstfruits of the 

spirit, even WE groan within OURESLVES, waiting for 

OUR adoption, to wit, the redemption of OUR BODY 

[which will evidently be on resurrection day]." 

We quote also the following comments of McGarvey and 

Pendleton on the foregoing: 

"Though the life in the spirit [that is, life directed by the 

teaching of the Holy Spirit] may involve us in sufferings, 

yet we are encouraged to bear them for the sufferings are 

merely for the present time, and insignificant when com-

pared with the glory toward which they lead, which shall be 

revealed in us, and upon us, at the time of our resurrection. 
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And this glory must indeed be as large as we imagine, for 

even creation itself waits in eager expectancy for this com-

ing day, when the redeemed in Christ shall be revealed and 

manifested before all to be the children of God. There is 

much argument about what Paul means by ‘creation.’ From 

the context, we take it that he means the earth and all the 

life upon it except humanity.  

"And creation thus waits; for at and by reason of the fall of 

man, it became subject to frailty; i.e., it also fell from its 

original design and purpose, and became abortive, diminu-

tive, imperfect, and subject to premature decay. And this it 

did not do of its own accord, but because the will of God 

ordered that it should be thus altered (Genesis 3:17-18); not 

leaving it, however, without hope that it also should share 

in the redemption of the sons of God as not only to be deli-

vered from bondage of being corruptible, to which God 

subjected it, but also to be transferred to the liberty which 

results from or accompanies the revelation of glorification 

of the sons of God. And this hopeful waiting is evident, for 

we Christians know that God designs to make all things 

new (2 Peter 3:13; Revelation 21:1,5), and also that the 

whole creation so shares man’s deterioration and degrada-

tion that with him it groans, and has, as it were, the pains of 

childbirth, even to this hour. The figure of childbirth is ap-

propriate, since nature wishes to reproduce itself in a new 

flesh and better form, corresponding to that which she had 

before the fall of man." (J. W. McGarvey and Philip Y. 

Pendleton, Thessalonians, Corinthians, Galatians and Ro-

mans, 1916, pp.262-263.) 

Whatever all that means, its complete fulfillment must be in 

the "new earth, wherein dwelleth righteousness" – after the 

destruction and passing of the present earth and its sur-

rounding heavens, and their being superseded by " a new 

heaven and a new earth" (as per 2 Peter 3:10-13; Rev. 

20:11; 21:1-22:5). 


